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Chairman’s Comer 



Housekeeping: 


The following changes have been made to the regions: 


Indiana, Ohio, and Michigan have been merged into the Midwest Region. If you 
reside in these States John Maniglia is your new Regional Director. 


Sean Salas is the new head of the Trans-Mississippi Region which now includes 
Colorado and Kansas. 
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Mailbag: 



Q. I'm an American English teacher in China. I'd like to ask some questions and 
share my experience 

Hello, My name is Brooke and I have been researching fascist philosophy on and 
off for the past decade. I"m glad to have finally discovered a group that is actually 
based upon Gentile, and is active off the web. I myself am not a fascist, though I"m 
always open to new ideas. Currently I'm teaching English in China, an 
authoritarian one-party state. I know it's officially "Communist" though mostly in 
name and how they organize their party on a Leninist model. Much of the outer 
shell is still based on authoritarian nationalist policies, though capitalism definitely 
is the order of the day. There are aspects of society here that I could definitely see 
happening also in a Fascist society and maybe your party might favor, i.e School 
children raising the flag each week, singing the national anthem before lunch, 
marching rank and file in lines as they go to lunch, promotion of the ruling party 
and obedience to the State. Believe me, there are no discipline problems here as 
you see back home in US schools. Even my coworkers and I sometimes have to 
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march in line at parades and listen to announcements. I see this happen in all 
occupations. The national good and society are promoted as values and what the 
Party deems as immoral is often censored. Of course it doesn't always happen this 
way. I do wonder if an America run by the ABP would be similar, MINUS the 
communist ideas and symbolism, but retaining the nationalist and authoritarian 
tendencies. The biggest obstacle I've had to contact you is the great "Firewall" 
which you may have heard. They block everything, including company websites 
that compete with Chinese companies. 

In an America run by the ABP, would there be mass censorship such as what I 
experience in China? 

In an America run by the ABP, What will we do with opposing ideas? Will there be 
opposition parties that work within the framework of the ABP? Considering the 
current trend of society there will be a lot of backlash.How much debate and 
consensus will be allowed among party members and society as a whole? Will 
decisions ONLY be made by party members? If so, will there be real voting or will 
the legislature( or corporations according to fascism) just be a rubber stamp 
organization for the leadership’s ideas? 

How do we prevent nepotism and people using their powers for personal gain, 
especially in the economy? Will there be separation of powers and checks and 
balances? Legislative executive judicial? Here are just a few questions. I plan on 
continuing a conversation with you, I"m sure this will be great. Thanks for your 
cooperation! 

A. Hello Brooke, Here's the answers to your questions. 

1.1 think that in regards to the Nationalistic aspect of schooling all of the above 
that you reference have their place. I especially support the idea of mandatory 
uniforms in public education to remove the distinctions of class which are often 
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reflected in the clothing of the students. In addition, with all of the students 
wearing the same attire the pressure to one up each other by having the newer, 
better clothes, jewelry, accessories, etc. won’t be as severe thereby reducing the 
growth of a materialist state of mind which often manifests itself at a young age. 

The saluting of the flag and marching is useful at a young age, however as children 
grow older what once was considered a show of patriotism can become dull and 
monotonous. Waving the flag, and going to patriotic parades should be encouraged 
but if it’s done through inertia, then it’s better to not have it done at all. Discipline 
and the fulfillment of obligations done through force reflect neither discipline nor 
its fulfillment. And this is the problem with many American School systems. 
Children are taught the values of self-esteem and self-expression, but they work 
within a school system which prepares them for a dull, repetitive 9-5 job, work that 
is perfectly suited for a capitalist society where the individual is nothing but a 
replaceable cog in a machine. The students, while sensing this contradiction are 
incapable of articulating it, so they engage in unruly, disobedient behaviors as an 
expression of their frustration. Instead of imposing more rules and disciplinary 
actions which would increase the contradiction, the values of critical thinking and 
reasoning should take priority over everything else. The most effective form of 
discipline is self-discipline. Better than observing a patriotic display of patriotism 
is to develop a belief that the State and the Nation are one and reside within 
yourself. Then instead of patriotism being viewed as something you should do as a 
citizen, it would be viewed as an outgrowth of who you are as a citizen, it would 
become second nature. Too often, we are caught up in imagery that works well at 
inducing certain emotions, but emotion as an emotive force doesn’t last long and 
without being tempered by the power of reason can be destructive. Hence, as 
children age and progress through school imagery should be replaced by thought, 
so the State, Nation, nationalism can all be viewed as products of the self and 
valued as such. With the growth of thought would come the subsequent 
diversification of results with students being able to become consciously aware of 
their innate talents and skills and be able to develop them to their full potential. If 




the schools can be structured in such a way as to accommodate this diversity of 
talents then the previous contradiction in the system can be overcome. 

2. Censorship would exist though it wouldn’t be quite as stringent as what you 
experience in China. Instead, forms of speech and expression that are destructive to 
public morals would be demonetized. All occupations from Art to the news media 
would only be able to function through a corporate body which would be given 
legal sanction through the State and be able to operate within defined parameters. 
This would remove the contemporary pathology of forms of expression existing as 
a means to make money, incentivizing whatever behaviors are most amenable 

to wealth acquisition. Too often, the acquisition of wealth suppresses expression 
more than encouraging it. By framing expression within the boundaries of 
reasoned debate, those outlets which engage in the opposite behavior and degrade 
public morals would be shut out of the public sphere, thereby raising the quality of 
dialogue and its subsequent forms of expression. Don’t get me wrong those 
individuals who still want to engage in immoral representations still have that 
right, however they won’t be able to make money off their endeavor and that 
representation will be done as an individual, nothing more. 

3. The political sphere would operate very similarly to the issue of speech I 
referenced in # 2. The goal is not to stifle speech, but to structure it. The problem 
with a multi-party system is that by nature it is adversarial. It pits parties against 
each other in a competitive atmosphere. Elections resemble job interviews or 
marketing gimmicks as individuals compete against each other for jobs. In no way 
does this system produce anything resembling elevated dialogue, instead what you 
have is salespersons offering a product, i.e. themselves and to appeal to the greatest 
number of people they find it necessary to tailor their message to the lowest 
common denominator. The system by its very nature corrupts not only those 
whom it employs but anyone who participates in it in any form. 


In contrast, what we support is a one-party State, which would encompass the wide 
array of opinions which compose society. By stripping politics of its 
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capitalist/adversarial composition, criticism, instead of being based upon financial 
incentives and power relationships could be put upon a constructive basis. It’s 
important that we allow opposition an outlet to speak, much like the education 
system it’s necessary to grow and to become self-conscious of our relationship 
with the State, this only happens through encountering opposition and being able to 
overcome it, however that opposition must be honest as well, being based upon 
genuine disagreements with how the State and society conduct itself. Not upon 
artificial methods based upon wealth acquisition. 

4. Nepotism, along with checks and balances are connected. The principal which 
underlies both, unity in diversity would prevent both from happening. Now, of 
course abuses will always exist. The temptation for individuals in power to abuse 
their privileges to help their children attain a better position in life is only natural; 
all that can be done is limit the scope of those abuses. The Corporative system 
through its focus on collaboration though helps to establish boundaries. Given the 
shared decision-making structure of the corporate body, abuses would have to be 
approved through various layers of administration made up of diverse elements 
within the Corporate Body. All that unites these diverse elements is their 
participation in the Corporate Body; their well-being rests upon the smooth 
functioning of the Industry they share in common with others. It’s a fact of life 
that most of us spend as many, if not more waking hours outside of the home in 
our place of employment than with our families. The environment which 
consumes most of that time, undoubtedly influences how we think, act, and 
behave. If we have to cheat and steal to get by, if we hate what we do and feel no 
connection to our work then our mental makeup will come in time to reflect this 
reality. However, if our daily work is composed of working together with others in 
an occupation we believe in, then our times away from work will begin to be 
colored by the context which surrounds us for most of our days. 

Now we can see the bridge to the political is not a long jump. The State, literally 
being composed of representatives of all the Corporate bodies will be composed of 
diverse elements with little in common except for their participation in the national 
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legislature and much like the Corporate bodies, the smooth functioning of the 
National Legislature resides in the ability of diverse elements to work together. By 
the integration of all groups into the State and structured in such a way as to foster 
collaboration, the problem of separation of powers resolves itself. 
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Texas Members in Action: 
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Things to Think About: 



Experience is necessary for knowledge and cannot be replaced. Nothing can be 
deduced from principles, except by realizing them, that is, by experiencing them. 

Deduction is also experience, in so far as it is a realizing of that synthesis which is 
the conclusion; and this conclusion cannot be wholly derived from its conditions, 
but it is a novelty admitting of no substitute, being luminous and entire in 
proportion as it is not received passively from thought, that is, only when a demand 
for truth, for complete comprehension, is newly realized. 

Vivante, Leone. Notes on the Originality of Thought: the Concept of Internal 
Necessity: Poetic Thought and Constructive Thought. S.n.}, 1927. 
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Party Stats: 



Website Hits: 2,627 YTD 22,911 
YouTube: 1344 (+37) 

Tumblr: 855 (0) 

Twitter: 657 (+1) 

Facebook: 4,560 (+40) 

Instagram: 858 (+20) 

Podcast Downloads: 384 YTD 2,149 


TOP 10 EPISODES 


Episode 

Released 

Downloads 

Doctrine of Fascism 

03/28/2019 

89 

Fascist Roundtable VII 

07/17/2019 

74 

Chat it Up! Interview With the Chairman of the ABP 

06/18/2019 

72 
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Creating ties: A Discussion With Antigua Orden 

Dominicana tOld Ordert 

06/19/2019 

59 

What is a Nation 

03/03/2019 

59 

Fascist Roundtable X: American Fascist Origins. 

Josiah Royce and Douglas MacArthur 

08/04/2019 

59 

Antonio De Oliveira Salazar- The Earlv Years 

07/03/2019 

58 

The Estado Novo and Portuguese Cornoratism 

06/25/2019 

56 

James Strachev Barnes Talks With Mussolini 119371 

04/04/2019 

56 

Fascist Roundtable VIII 

07/22/2019 

55 


Spotify 

486 

22.51% 

Chrome 

478 

22.14% 

Podbean App 

459 

21.26% 

Apple Podcasts 

188 

8.71% 

Safari 

111 

5.14% 

iTunes 

90 

4.17% 


iHeartRadio 


73 


3.38% 
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Party Leadership: 



Chairman: Joshua Noyer 



Deputy Chairman & Midwest Regional Director: John Maniglia 



Religious Affairs & Eastern Regional Director: B.K. Burton 



Economic Affairs: Justin Stofko 


Public Relations: Evan Tobia 



Northwest Regional Director: Jesse Drummond 
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Foreign Outreach and Trans-Mississippi Regional Director: Sean Salas 



Northeast Regional Director: John Mcgough 



Deep South Regional Director: Matthew Hines 



Elections: Cory Faust 



Intelligence: Mitchell Simmons 
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New Members for August: 5 
YTD: 69 


Florida: 3 
Indiana: 1 
Utah: 1 
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Coming Soon: 

2020 March for Life 
1/24/2019 
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Book Review: 



DENYING THE 

HOLOCAUST 



Assault on 
Truth and 
Memory 


DEBORAH 

LIPSTADT 

'Important ond impastionod' 
The New York Timet 


Lipstadt, D. E. (1994). Denying the Holocaust: The growing assault on truth and 
memory; with a new preface. New York: Plume. 


When confronting holocaust denial it’s important to understand the context of what 
you’re reading and you’re own personal experiences, try as we might the latter can 
never be kept out of even something like a book review, as who we are colors our 
perceptions of the reality in front of us. There are two components to this book 
that have to be evaluated; did the author structure the book in such a way as to 
keep the reader engaged while at the same time rebutting holocaust deniers. For 
the most part yes. 
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More than anything else this book is a history book, not so much a technical 
manual of how the holocaust happened, though there is some of that. The biggest 
issue I have with the author and the only disagreement of significance is her 
attribution of the increasing support of holocaust denial to two streams of historical 
thought: decostructionism, and WWI revisionism. The former may have 
intensified the movement towards moral relativism, but a movement based upon 
textual deconstruction can hardly have had a significant impact on a movement 
such as holocaust denial, and it seems as if Lipstadt wasn’t overly enthusiastic 
about this point as it’s left for dead after a the first few pages never to brought up 
again. The latter is a more complicated, as one of the best know holocaust deniers, 
Harry Elmer Barnes grew to notoriety, first as a historical revisionist regarding 
America’s role in WWI. Indeed, much of the book deals with Bames and his 
interactions with other deniers and organizations created to distribute revisionist 
propaganda. However, of the multitude who came out of the WWI revisionist 
camp, Bames was the only one to achieve notoriety as a holocaust denier, 
something which again is glossed over by the author. What is ignored and is so 
cmcial to social movements is the underlying social, economic, and political trends 
which influence how individuals think and conceive of their world. The different 
aspects which compose the denial movement may have been influenced by Bames 
and deconstructionism, but making them out to be paramount comes across as 
more simplistic than thorough. 

Where the book shines though is in the history of the holocaust denial movement 
where all the major individuals and organizations are detailed from their founding, 
until the early 90’s when the book was written. Where Lipstadt went wrong in the 
origins of denialism, she gets it right in the history. The movement’s primary 
backers are shown to be dishonest charlatans intent on disproving the holocaust for 
ideological reasons than for scientific tmth, using whatever means they have at 
their disposal influence others into their way of thinking. When they’re proven 
wrong whether it be in the courts or in writing they have a unique disposition to 
petty childishness claiming that they were being treated unfairly or singling out 
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isolated inconsistencies to portray the whole arguments of their opponents as 
invalid. 

This is where our personal opinions come into play. As the head of the ABP I’ve 
encountered a wide array of opposition but none has been as constant and 
persistent as that given by National Socialists, and their displays of dishonesty and 
pettiness are very similar to the tactics used by the individuals described in this 
book. With the declining attention span of the American populace comes 
attractions to simplistic solutions and demagoguery, an extremely ripe environment 
for holocaust denial, while it may never become widespread enough to influence 
mainstream political thought, its prevalence will continue to damage organizations 
such as ours that are smeared with the one size fits all labels applied to fascists. 
While it may not have been the author’s intention, her book goes a long way 
towards giving us the needed tools to start confronting NatSocs on this issue. 

7 out of 10 
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The Dearth of Racial Thought 

By Leone Vivante 

“Pp 34-37.” Notes on the Originality of Thought: the Concept of Internal 
Necessity: Poetic Thought and Constructive Thought , by Leone Vivante, S.n.}, 
1927. 

Certain modes of expression and certain conceptions seem to favour the belief that 
the character of universality of thought is explained by referring to the old and far 
reaching experiences collected by it. Thus it is said, for instance, that primitive 
words contain the wisdom of the race: hence their value, their deep meaning which 
is full of truth and not limited to any time or place; hence their stable validity. A 
profound thought is assuredly deeply rooted in the great mass of past experiences; 
it does not universalize them, does not make them become truth, unless it renews 
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them, that is, unless it spiritualizes them. The universality of a thought is given by 
its spirituality, that is, by its internal necessity, (or with reference to a kindred 
concept) by the originality of its motives (values, schemata): it is not essentially 
given by the fact that the thought in question touches a larger number of 
experiences. Certainly the principles which are most essential and least specified 
reach up to the interpretation of life in a vaster circle. A principle in its essential 
meaning interprets not only the activity of one man, but that of all men, and of all 
creatures. But the force of this universality does not arise from the fact that a given 
thought is the thought of a very large number of men and of generations, and 
reflects a very large number of experiences. It does not appear that massed 
experiences must of themselves produce universality. The passing through many 
experiences may avail to awaken, to form, values which are profound and true; but 
in themselves experiences heaped together might bring about opposite effects. And 
if we have recourse to the wisdom of the race, in order to explain the universal and 
almost prophetic value of certain truths, it should be remembered that the race by 
itself rather diversifies and separates, and may be a principle of one-sidedness 
instead of truth. Let us consider the character of universality which belongs to 
poetry. A poet is universal, in the inner and true sense of the word, in proportion to 
his greatness; and he is still more universal when his utterance is in verse, with full 
spontaneity (originality). This, for instance, can be seen, as I think, in the dramas 
of Shakespeare. When his thought rises and concentrates itself in verse, it is full of 
clearness and truth, and it would be difficult to discover his nationality, to find an 
indication that might lead us to suppose, for instance, that he was not an Italian; 
whereas in the prose passages of his dramas we may seem to find something that 
savours particularly of the English character or stamp. Is this because in the prose 
passages there is more of that which is exclusively national, whether as regards 
custom or date, while the poetic passages abound in what belongs to the race? It is 
not the race, but life in its eternal principles. If sometimes human utterances 
override custom, traditions, and the profound differences between people and 
people, this is not due to the race, but to an originality, which at the same time is 
universality, proper to life. 
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The essential and universal character of a thought cannot be explained by reference 
to the wisdom of the race, or to all the experience of the past. Certainly that which 
is essential, and therefore universal, realizes itself and is revealed in the 
spontaneity of forces which are less explicit and intentional, and quickens into life 
the whole organism, and all the wealth of past experiences. But it would be making 
an idol of the past, if we were to attribute to our organism, in so far as formed, 
constituted, the truth, and not rather one-sidedness (and all that is limitation, which 
is proper to matter, to the form formed, to the conditions qua conditions). It is 
precisely this which the nature or essence of poetic thought puts in evidence. 

Poetic thought exists in so far as it intends to overpass the limits of past 
experiences, and of every reality not being the very activity of thought (and these 
limits are the individual, the race, humanity itself, qua conditions, structure, 
traces). In the liberty (originality) of poetic thought, the race disappears, and along 
with many other conditions it is transformed into truth. Everyone claims to have 
given convictions because they are just or true or well founded, not because, for 
instance, an ancestor of his was a Teuton or a Latin. The past is the wealth and 
more than the wealth of thought, but it would be useless to look to the past for the 
principle of universality. 
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The Objective State 

By F.H. Bradley 

“Pp. 119-124.” Ethical Studies: Selected Essays , by F.H Bradley, Bobbs-Merrill, 
1951. 

The non-theoretical person, if he be not immoral, is at peace with reality ; and the 
man who in any degree has made this point of view his own becomes more and 
more reconciled to the world and to life, and the theories of "advanced thi nk ers" 
come to him more and more as the thinnest and most miserable abstractions. He 
sees evils which cannot discourage him, since they point to the strength of the life 
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which can endure such parasites and flourish in spite of them. If the popularizing 
of superficial views inclines him to bitterness, he comforts himself when he sees 
that they live in the head, and but little, if at all, in the heart and Hfe ; that still at 
the push the doctrinaire and the quacksalver go to the wall, and that even that too is 
as it ought to be. He sees the true account of the state (which holds it to be neither 
mere force nor convention, but the moral organism, the real identity of might and 
right) unknown or "refuted," laughed at and despised, but he sees the state every 
day in its practice refute every other doctrine, and do with the moral approval of all 
what the explicit theory of scarcely one will morally justify. He sees instincts are 
better and stronger than so-called "principles." He sees in the hour of need what are 
called "rights" laughed at, "freedom," the liberty to do what one pleases, tramped 
on, the claims of the individual trodden under foot, and theories burst like 
cobwebs. And he sees, as of old, the heart of a nation rise high and beat in the 
breast of each one of her citizens till her safety and her honor are dearer to each 
than life, till to those who live her shame and sorrow, if such is allotted, outweigh 
their loss, and death seems a little thing to those who go for her to their common 
and nameless grave. And he knows that what is stronger than death is hate or love, 
hate here for love's sake, and that love does not fear death because already it is the 
death into life of what our philosophers tell us is the only life and reality. 

Yes, the state is not put together, but it lives; it is not a heap nor a machine; it is no 
mere extravagance when a poet talks of a nation's soul. It is the objective mind 
which is subjective and self-conscious in its citizens—it feels and knows itself in 
the heart of each. It speaks the word of command and gives the field of 
accomplishment, and in the activity of obedience it has and bestows individual life 
and satisfaction and happiness. 

First in the community is the individual realized. He is here the embodiment of 
beauty, goodness, and truth—of truth because he corresponds to his universal 
conception, of beauty because he realizes it in a single form to the senses or 
imagination, of goodness because his will expresses and is the will of the universal. 
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"The realm of morality is nothing but the absolute spiritual unity of the essence of 
individuals, which exists in the independent reality of them. . . . The moral 
substance, looked at abstractedly from the mere side of its universality, is the law, 
and, as this, is only thought; but nonetheless is it, from another point of view, 
immediate real self-consciousness or custom: and conversely the individual exists 
as this single unit, inasmuch as it is conscious in its individuality of the universal 
consciousness as its own being, inasmuch as its action and existence are the 
universal Ethos. . . . They (the individuals) are aware in themselves that they 
possess this individual independent being because of the sacrifice of their 
individuality, because the universal substance is their soul essence: and, on the 
other side, this universal is their individual action, the work that they as individuals 
have produced. 

"The merely individual action and business of the separate person is concerned 
with the needs he is subject to as a natural being, as an individuality which exists. 
That even these his commonest functions do not come to nothing, but possess 
reality, is effected solely by the universal maintaining medium, by the power of the 
whole people. But it is not simply the form of persistence which the universal 
substance confers on his action; it gives also the content—what he does is the 
universal skill and custom of all. This content, just so far as it completely 
individualizes itself, is in its reality interlaced with the action of all. The work of 
the individual for his needs is a satisfaction of the needs of others as much as of his 
own; and he attains the satisfaction of his own only through the work of the others. 
The individual in his individual work thus accomplishes a universal work—he does 
so here unconsciously; but he also further accomplishes it as his conscious object: 
the whole as the whole is his work for which he sacrifices himself, and from which 
by that very sacrifice he gets again his self restored. Here there is nothing taken 
which is not given, nothing wherein the independent individual, by and in the 
resolution of his atomic existence, by and in the negation of his self, fails to give 
himself the positive significance of a being which exists by and for itself. The 
unity—on the one side of the being for another, or the making oneself into an 
outward thing, and on the other side of the being for oneself—this universal 
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substance speaks its universal language in the usages and laws of his people: and 
yet this unchanging essence is itself nought else than the expression of the single 
individuality, which seems at first sight its mere opposite; the laws pronounce 
nothing but what everyone is and does. The individual recognizes the substance not 
only as his universal outward existence, but he recognizes also himself in it, 
particularized in his own individuality and in that of each of his fellow citizens. 
And so in the universal mind each one has nothing but self-certainty, the assurance 
of finding in existing reality nothing but himself. In all I contemplate independent 
beings, that are such, and are for themselves, only in the very same way that I am 
for myself; in them I see existing free unity of self with others, and existing by 
virtue of me and by virtue of the others alike. Them as myself, myself as them. 
119-124 

"In a free people, therefore, reason is realized in truth; it is present living mind, and 
in this not only does the individual find his destination, i. e., his universal and 
singular essence, promulgated and ready to his hand as an outward existence, but 
he himself is this essence, and has also reached and fulfilled his destination. Hence 
the wisest men of antiquity have given judgment that wisdom and virtue consist in 
living agreeably to the Ethos of one's people." 

Let me illustrate from our great poet: 

So they loved, as love in twain 
Had the essence but in one; 

Two distincts, division none: 

Number there in love was slain. 

Hearts remote yet not asunder; 

Distance, and no space was seen — 

So between them love did shine . . . 

Either was the other's mine. 

Property was thus appalled, 

That the self was not the same; 




Single nature's double name 
Neither two nor one was called. 

Reason, in itself confounded. 

Saw division grow together: 

To themselves yet either neither 
Simple were so well compounded, 

That it cried. How true a twain 
Seemeth this concordant one! 

Love hath reason, reason none, 

If what parts can so remain. 

—(The Phoenix and the Turtle.) 

Surely philosophy does not reach its end till the "reason of reason" is adequate to 
the "reason of love." 

Once let us take the point of view which regards the community as the real moral 
organism, which in its members knows and wills itself and sees the individual to be 
real just so far as the universal self is in his self, as he in it, and we get the solution 
of most, if not all, of our previous difficulties. There is here no need to ask and by 
some scientific process find out what is moral, for morality exists all around us, 
and faces us, if need be, with a categorical imperative, while it surrounds us on the 
other side with an atmosphere of love. 

The belief in this real moral organism is the one solution of ethical problems. It 
breaks down the antithesis of despotism and individualism; it denies them, while it 
preserves the truth of both. The truth of individualism is saved, because unless we 
have intense life and self-consciousness in the members of the state, the whole 
state is ossified. The truth of despotism is saved, because unless the member 
realizes the whole by and in himself, he fails to reach his own individuality. 
Considered in the main, the best communities are those which have the best men 
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for their members, and the best men are the members of the best communities. 
Circle as this is, it is not a vicious circle. The two problems of the best man and 
best state are two sides, two distinguishable aspects of the one problem, how to 
realize in human nature the perfect unity of homogeneity and specification; and 
when we see that each of these without the other is unreal, then we see that 
(speaking in general) the welfare of the state and the welfare of its individuals are 
questions which it is mistaken and ruinous to separate. Personal morality and 
political and social institutions cannot exist apart, and (in general) the better the 
one the better the other. The community is moral because it realizes personal 
morality; personal morality is moral because and in so far as it realizes the moral 
whole. 

It is here we find an answer to the complaint of our day on the dwindling of human 
nature. The higher the organism (we are told), the more are its functions specified, 
and hence narrowed. The man becomes a machine, or the piece of a machine; and, 
though the world grows, "the individual withers." On this we may first remark that, 
if what is meant is that the more centralized the system, the more narrow and 
monotonous is the life of the member, that is a very questionable assertion. If it be 
meant that the individual's life can be narrowed to "file-packing," or the like, 
without detriment to the intensity of the life of the whole, that is even more 
questionable. If again it be meant that in many cases we have a one-sided 
specification, which, despite the immediate stimulus of particular function implies 
ultimate loss of life to the body, that, I think, probably is so, but it is doubtful if we 
are compelled to think it always must be so. But the root of the whole complaint is 
a false view of things.. ..The moral organism is not a mere animal organism. In the 
latter (it is no novel remark) the member is not aware of itself as such, while in the 
former it knows itself, and therefore knows the whole in itself. The narrow external 
function of the man is not the whole man. He has a life which we cannot see with 
our eyes; and there is no duty so mean that it is not the realization of this, and 
knowable as such. What counts is not the visible outer work so much as the spirit 
in which it is done. The breadth of my life is not measured by the multitude of my 
pursuits, nor the space I take up amongst other men, but by the fullness of the 
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whole life which I know as mine. It is true that less now depends on each of us, as 
this or that man; it is not true that our individuality is therefore lessened, that 
therefore we have less in us. 
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Community of Time 

By Josiah Royce 

“Pp. 35-53.” The Problem of Christianity Lectures Delivered at the Lowell Institute 
in Boston, and at Manchester College, Oxford Vol II, by Josiah Royce, Macmillan, 
1914. 

https://archive.org/details/problemchristia05rovcgoog/Dage/n44 

IX 

We may be aided in making a more decisive advance towards understanding what 
a community is by emphasizing at this point a motive which we have not before 
mentioned, and which no doubt plays a great part in the 
psychology of the social consciousness. 

Any notable case wherein we find a social organization which we can call, in the 
psychological sense, either a highly developed community or the creation or 
product of such a community, is a case where some process of the nature of a 
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history — that is, of coherent social evolution — has gone on, and has gone on for 
a long time, and is more or less remembered by the community in question. 

If, ignoring history, you merely take a cross section of the social order at any one 
moment; and if you thus deal with social groups that have little or no history, and 
confine your attention to social processes which occur during a short period of 
time, — for example, during an hour, or a day, or a year, — what then is likely to 
come to your notice takes either the predominantly pluralistic form of the various 
relatively independent doings of detached individuals, or else the social form of the 
confused activities of a crowd. A crowd, whether it be a dangerous mob, or an 
amiably joyous gathering at a picnic, is not a community. It has a mind, but no 
institutions, no organization, no coherent unity, no history, no traditions. It may be 
an unit, but is then of the type which suggests James's mere blending of various 
consciousnesses, — a sort of mystical loss of personality on the part of its 
members. On the other hand, a group of independent buyers at market, or of the 
passers-by in a city street, is not a community. And it also does not suggest to the 
onlooker any blending of many selves in one. Each purchaser seeks his own 
affairs. There may be gossip, but gossip is not a function which establishes the life 
of a community. For gossip has a short memory. But a true community is 
essentially a product of a time-process. A community has a past and will have a 
future. It's more or less conscious history, real or ideal, is a part of its very essence. 
A community requires for its existence a history and is greatly aided in its 
consciousness by a memory. 

If you object that a Pauline church, such as I have so often used as an ideal 
instance of a community, was an institution that had been but very recently 
founded when the apostle wrote his epistles, then I reply at once that a Pauline 
church was instructed by the apostle to regard its life as a phase in the historical 
process of the salvation of mankind. This process, as conceived by Paul and his 
churches, had gone on from Adam unto Moses, from Moses unto Christ;and the 
very life of the community was bound up with its philosophy of history. That the 
memory of this community was in part legendary is beside the point. Its memory 
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was essential to its life, and was busy with the fate of all mankind and with the 
course of all time. 

The psychological unity of many selves in one community is bound up, then, with 
the consciousness of some lengthy social process which has occurred, or is at least 
supposed to have occurred. And the wealthier the memory of a community is, and 
the vaster the historical processes which it regards as belonging to its life, the 
richer — other things being equal — is its consciousness that it is a community, 
that its members are somehow made one in and through and with its own life. The 
Japanese are fond of telling us that their imperial family, and their national life, 
are coeval with heaven and earth. The boast is cheerfully extravagant; but its 
relation to a highly developed form of the consciousness of a community is 
obvious. Here, then, is a consideration belonging to social psychology, but highly 
important for our understanding of the sense in which a community is or can be 
possessed of one mental life. 

X 

If we ask for the reason why such a real or fancied history, possessing in general a 
considerable length and importance, is psychologically needed in case a group 
consisting of many individual human beings is to regard itself as an united 
community, our attention is at once called to a consideration which I regard as 
indeed decisive for the whole theory of the reality of the community. Obvious as it 
is, however, this consideration needs to be explicitly mentioned, because the 
complexity of the facts often makes us neglect them. 

The rule that time is needed for the formation of a conscious community is a rule 
which finds its extremely familiar analogy within the life of every individual 
human self. Each one of us knows that he just now, at this instant, cannot find more 
than a mere fragment of himself present. The self comes down to us from its own 
past. It needs and is a history. Each of us can see that his own idea of himself as 
this person is inseparably bound up with his view of his own former life, of the 
plans that he formed, of the fortunes that fashioned him, and of the 
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accomplishments which in turn he has fashioned for himself. A self is, by its very 
essence, a being with a past. One must look lengthwise backwards in the stream of 
time in order to see the self, or its shadow, now moving with the stream, now 
eddying in the currents from bank to bank of its channel, and now strenuously 
straining onwards in the pursuit of its own chosen good. 

At this present moment I am indeed here, as this creature of the moment, sundered 
from the other selves. But nevertheless, if considered simply in this passing 
moment of my life, I am hardly a self at all. I am just a flash of consciousness, — 
the mere gesticulation of a self, — not a coherent personality. Yet memory links 
me with my own past, — and not, in the same way, with the past of any one else. 
This joining of the present to the past reveals a more or less steady tendency, — a 
sense about the whole process of my remembered life. And this tendency and sense 
of my individual life agree, on the whole, with the sense and the tendencies that 
belong to the entire flow of the time-stream, so far as it has sense at all. My 
individual life, my own more or less well-sundered stream of tendency, not only is 
shut of if at each present moment by various barriers from the lives of other selves, 
— but also constitutes an intelligible sequence in itself, so that, as 1 look back, I 
can say : '"What I yesterday intended to pursue, that I am to-day still pursuing.” 
"My present carries farther the plan of my past. “Thus, then, I am one more or less 
coherent plan expressed in a life. "The child is father to the man.” My days are 
"bound each to each by mutual piety.” 

Since I am this self, not only by reason of what now sunders me from the inner 
lives of other selves, but by reason of what links me, in significant, fashion, to the 
remembered experiences, deeds, plans, and interests of my former conscious life, I 
need a somewhat extended and remembered past to furnish the opportunity for 
myself to find, when it looks back, a long process that possesses sense and 
coherence. In brief, my idea of myself is an interpretation of my past, — linked 
also with an interpretation of my hopes and intentions as to my future. 


Precisely as I thus define myself with reference to my own past, so my fellows also 
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interpret the sense, the value, the qualifications, and the possessions of my present 
self by virtue of what are sometimes called my antecedents. In the eyes of his 
fellow-men, the child is less of a self than is the mature man; and he is so not 
merely because the child just now possesses a less wealthy and efficient conscious 
life than a mature man possesses, but because the antecedents of his present self 
are fewer than are the antecedents of the present self of the mature man. The 
child has little past. He has accomplished little. The mature man bears the credit 
and the burden of his long Ufe of deeds. His former works qualify his present 
deeds. He not only possesses, but in great part is, for his fellow-men, a record. 

These facts about our individual self-consciousness are indeed well known. But 
they remind us that our idea of the individual self is no mere present datum, or 
collection of data, but is based upon an interpretation of the sense, of the tendency, 
of the coherence, and of the value of a hf e to which belongs the memory of its 
own past. And therefore these same facts will help us to see how the idea of 
the community is also an idea which is impressed upon us whenever we make a 
sufficiently successful and fruitful effFort to interpret the sense, the coherent 
interest, and the value of the relations in which a great number of different selves 
stand to the past. 

XI 

Can many different selves, all belonging to the present time, possess identically the 
same past as their own personally interesting past life ? This question, if asked 
about the recent past, cannot be answered in the affirmative, unless one proposes 
either to ignore or in some way to set aside the motives which, in our present 
consciousness, emphasize, as we have seen, the pluralism of the social selves. 

Quite different, however, becomes the possible answer to this question if, without 
in the least ignoring our present varieties and sunderings, one asks the question 
concerning some past time that belongs to previous generations of men. For then 
each of two or more men may regard the same fact of past life as, in the same 
sense, a part of his own personal life. Two men of the present time may, for 
instance, have any number of ancestors in common. To say this is not to 
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ignore the pluralistic view of the selves, but only to make mention of familiar facts 
of descent. But now if these men take great interest in their ancestors, and have a 
genuine or legendary tradition concerning the ancestors, each of the two men of the 
present time may regard the lives, the deeds, the glory, and perhaps the spiritual 
powers or the immortal lives of certain ancestors, now dwelling in the spirit- 
world, as a part of his own self. Thus, when the individual Maori, in New Zealand, 
in case he still follows the old ways, speaks of the legendary canoes in which the 
ancestors of old came over from the home land called Hawaiki to New Zealand, he 
says, choosing the name of the canoe according to his own tribe and tradition, “I 
came over in the canoe Tai-Nui." Now any two members of a tribe whose 
legendary ancestors came over in Tai-Nui, possess, from their own point of view, 
identically the same past, in just this respect. Each of the two men in Viestion has 
the same reason, good or bad, for extending himself into the past, and for saying, 

"I came over in that canoe." Now the belief in this identity of the past self of the 
ancestor of the canoe, belonging to each of the two New Zealanders, does not in 
the least depend upon ignoring, or upon minimizing, the present difference 
between these two selves. The present consciousnesses do not in the least tend to 
interpenetrate. Neither of the two New Zealanders in question need suppose 
that there is now any compounding of consciousness. Each may keep aloof from 
the other. They may be enemies. But each has a reason, and an obvious reason, for 
extending himself into the ancestral past. 

My individual self extends backwards, and is identified with my remembered self 
of yesterday, or of former years. This is an interpretation of my life which in 
general turns upon the coherence of deeds, plans, interests, hopes, and spiritual 
possessions in terms of which I learn to define myself. Now my remembered past 
is in general easily to be distinguished from the past of any other self. But if I am 
so interested in the life or in the deeds of former generations that I thus extend, as 
the Maori extends, my own self into the ancestral past, the self thus extended finds 
that the same identical canoe or ancestor is part of my own life, and also part of the 
ideally extended life of some fellow-tribesman who is now so different a being, 
and so sharply sundered from my present self. 
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Now, in such a case, how shall I best describe the unity that, according to this inter¬ 
pretation of our common past, links my fellow tribesmen and myself? A New 
Zealander says, “We are of the same canoe.” And a more general expression of 
such relations would be to say, in all similar cases, “We are of the same 
community.” 

In this case, then, the real or supposed identity of certain interesting features in a 
past which each one of two or of many men regards as belonging to his own 
historically extended former self, is a ground for saying that all these many, 
although now just as various and as sundered as they are, constitute, with reference 
to this common past, a community. When defined in such terms, the concept of the 
community loses its mystical seeming. It depends indeed upon an interpretation of 
the significance of facts, and does not confine itself to mere report of particulars; 
but it does not ignore the present varieties of experience. It depends also upon 
an interpretation which does not merely say, “These events happened,” but adds, 
“These events belong to the life of this self or of this other self.” Such an 
interpretation we all daily make in speaking of the past of our own familiar 
individual selves. The process which I am now using as an illustration, — the 
process whereby the New Zealander says, "I came over in that canoe," — extends 
the quasi-personal memory of each man into an historical past that may be 
indefinitely long and vast. But such an extension has motives 
which are not necessarily either mystical or monistic. We all share those motives, 
and use them, in our own way, and according, to our ideals, whenever we consider 
the history of our country, or of mankind, or of whatever else seems to us to 
possess a history that is significantly linked with our personal history. 

XII 

Just as each one of many present selves, despite the psychological or ethical 
barriers which now keep all of these selves sundered, may accept the same past 
fact or event as a part of himself, and say, “That belonged to my life,” even so, 



36 

each one of many present selves, despite these same barriers and sunderings, may 
accept the same future event, which all of them hope or expect, as part of his own 
personal future. Thus, during a war, all of the patriots of one of the contending 
nations may regard the termination of the war, and the desired victory of their 
country, so that each one says: "I shall rejoice in the expected surrender of that 
stronghold of the enemy. That surrender will be my 
triumph.” 

Now when many contemporary and distinct individual selves so interpret, each his 
own personal life, that each says of an individual past or of a determinate future 
event or deed: “That belongs to my life;” “That occurred, or will occur, to me,” 
then these many selves may be defined as hereby constituting, in a perfectly 
definite and objective, but also in a highly significant, sense, a community. They 
may be said to constitute a community with reference to that particular past or 
future event, or group of events, which each of them accepts or interprets as 
belonging to his own personal past or to his own individual future. A community 
constituted by the fact that each of its members accepts as part of his own 
individual life and self the same past events that each of his fellow-members 
accepts, may be called a community of memory. Such is any group of persons who 
individually either remember or commemorate the same dead, — each one finding, 
because of personal affection or of reverence for the dead, that those whom he 
commemorates form for him a part of his own past existence. 

A community constituted by the fact that each of its members accepts, as part of 
his own individual life and self, the same expected future events that each of his 
fellows accepts, may be called a community of expectation or upon occasion, a 
community of hope. 

A community, whether of memory or of hope, exists relatively to the past or future 
facts to which its several members stand in the common relation just defined. The 
concept of the community depends upon the interpretation which each individual 
member gives to his own self, — to his own past, — and to his own future. Every 
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one of us does, for various reasons, extend his interpretation of his own individual 
self so that from his own point of view, his life includes many faraway temporal 
happenings. The complex motives of such interpretations need not now be further 
examined. Enough, — these motives may vary from self to self with all the 
wealth of life. Yet when these interests of each self lead it to accept any part or 
item of the same past or the same future which another self accepts as its own, — 
then pluralism of the selves is perfectly consistent with their forming a community, 
either of memory or of hope. How rich this community is in meaning, in value, in 
membership, in significant organization, will depend upon the selves that enter into 
the community, and upon the ideals in terms of which they define themselves, 
their past, and their future. 

With this definition in mind, we see why long histories are needed in order to 
define the life of great communities. We also see that, if great new undertakings 
enter into the lives of many men, a new community of hope, unified by the 
common relations of its individual members to the same future events, may 
be, upon occasion, very rapidly constituted, even in the midst of great revolutions. 

The concept of the community, as thus analyzed, stands in the closest relation to 
the whole nature of the time-process, and also involves recognizing to the full both 
the existence and the significance of individual selves. In what sense the individual 
selves constitute the community we can in general see, while 
we are prepared to find that, for the individual selves, it may well prove to be the 
case that a real community of memory or of hope is necessary in order to secure 
their significance. Our own definition of a community can be 
illustrated by countless types of political, religious, and other significant 
communities which you will readily be able to select for yourselves. Without 
ignoring our ordinary social pluralism, this definition shows how and 
why many selves may be viewed as actually brought together in an historical 
community. Without presupposing any one metaphysical interpretation of 
experience, or of time, our definition shows where, in our experience and 
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in our interpretation of the time-process, we are to look for a solution of the 
problem of the community. Without going beyond the facts of human life, of 
human memory, and of human interpretation of the self and of its past, our 
definition clears the way for a study of the constitution of the* real world of the 
spirit. 
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Government of and by Cliches 

By Joshua Noyer 


Sometimes I think the frustration which surrounds American politics leads to a 
desperate search for rationales, after all people may dismiss what happens in 
Washington as a charade and a game, but deep down nobody denies the overall 
importance politics plays in our daily lives. The anger expressed at a game has 
neither the passion nor the lengthy bitterness engendered by political events. 

Being witness to the Trump administration provides all the evidence needed for 
confirmation. While the Dallas Cowboy may lose on Sunday, by the following 
Tuesday or Wednesday the anger and bitterness has gone. What we’re witnessing 
today is an inability amongst many people to let go of the anger which surrounds 
politics; it has become a constituent part of their being which instead of fading as 
political election seasons end, has instead become a 24/7 phenomenon which 
seems to be progressively inundating all aspects of society. What is not realized by 
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most is that the charging up of politics has nothing to do with politics itself and has 
everything to do with the retreat of politics from the political arena, instead being 
replaced by non-political ideals from the market. 

It would be interesting to quiz the members of Congress regarding their knowledge 
of history and philosophy. I would wager that most of them have barely skimmed 
the surface of some of the great authors of Western Civilization; men such as Plato, 
Aristotle, Hegel; I can almost guarantee your elected representative would fail to 
explain to you the basic premise behind each of their philosophical systems. I 
bring this up because more often than not the assumption held by the public is that 
they’re being scammed by some very clever people in Washington who are very 
stealthy at enriching themselves at the public’s expense, behind this assertion is the 
idea that the thieves are clever enough to get away with it. What’s being ignored 
when looking under the surface is not that we’re dealing with geniuses but we’re 
looking at the functioning rationale of a society which has come to be defined by 
the marketplace, where its ideals and institutions represent nothing more than 
commodities which function within the context of supply and demand. 

Look at the professions of our elected representatives, what you’ll see is 
individuals who before coming to Washington were lawyers and businesspersons. 
People unconcerned with what’s Right and What’s wrong, or with ethics and 
values, but on the contrary dedicated to undermining those values. Both lawyers 
and businesspersons operate in cutthroat industries, where in the case of the former 
it’s imperative that they sell themselves, and the latter a product, in reality the same 
fundamental dynamic is at play, the preservation of a business by the expansion 
into a marketplace at the expense of someone else. This is the mindset and attitude 
these people bring to Washington, they aren’t geniuses with hidden agendas. They 
are what they are, and they’re fulfilling the role they’ve been playing out all their 
lives, and we tacitly acknowledge that role when despite corruption scandals, both 
moral and financial we continuously elect the same individuals to power 
repeatedly. 

The political class coming from where they do are going to emphasize what they 
know and we as individuals operating within a market society are going to react 
how we are accustomed too. Our lives are composed of little segments where we 
receive inputs of information, from our drives into work, the few minutes we take 
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for breakfast and lunch and the sophistry which passes for meaningful dialogue at 
our place of employment. Our lives are composed of the functional equivalent of 
5-second soundbites. The connecting thread through all of this hustle and bustle is 
the absence of anything meaningful and genuine. Our relationships are shallow 
and meaningless, what we do is done more often than not through inertia and the 
maintenance of social respectability. When our political system is built upon the 
same capitalist principles: the ideas of the State, general will, and public good, 
ideals which animated the political class at one time are pushed to the side as they 
have no place in a society dominated by the marketplace. Imagine a potential 
candidate for public office speaking of the philosophical rationale for the State. 
What you perceive is most likely what you would get, blank faces and stares 
accompanied by an emptying speaker’s hall. This is not the fault of the public; 
they operate within the same context of everyone else. Being overworked and 
tired the idea of picking up a book after work and studying a serious piece of 
literature, while being a reward in itself is also hard work and in a society which 
fails to prize those ideals it appears as much more rewarding to pick up a video 
game controller and become immersed in world of fantasy. What is more the 
political class are also victims of this system, lacking the training and knowledge 
necessary to conduct the affairs of State they use the tools at their disposal, which 
come from the world of business. Operating under the constraints of a system 
which necessitates participation every two years in progressively more expensive 
elections the politician can only maintain himself by either already having 
enormous sums of wealth at his disposal or by becoming the functional equivalent 
of prostitute, promising favors for moneyed contributions. 

We see the results of this system daily as certain slogans and cliches which appeal 
to the heartstrings of powerful voting blocs are used repeatedly to keep them 
engaged in the political process. One of the most common has become that “we 
are a nation of immigrants;” that any opposition to what basically amounts to open 
borders is tantamount to hypocrisy, since assumedly we are personally benefiting 
from the ability of our ancestors to emigrate to this country. Let us look at what is 
being said here and we’ll see the inherently shallow nature of this statement. Due 
to at one time this country having a policy which strongly encouraged immigration 
from abroad and that supposedly a good number of living Americans today are the 
beneficiaries of this policy we must now maintain a policy of what basically 



42 

amounts to open borders. Continuing on this road we can break it down further 
and assert that any policy or groups of laws once adopted by this country and 
having a material benefit for a large group of people must never be changed, that 
once being a fundamental American value, it must always be a fundamental 
American value, any attempts at revision or change amount to hypocrisy and 
should be resisted upon a moral basis. Obviously ignored here is an issue such as 
slavery, which at one time was practiced in most states in the Union, and if some 
economists are too believed slavery was a key ingredient in America’s economic 
growth during that time period, so that would imply a large number of people were 
material beneficiaries of human bondage and it would amount to hypocrisy to 
oppose this fundamental human value. 

Now, this is complete nonsense, but this is the logical rationale of the cliche 
governing style we live under. A large percentage of the population does not judge 
the merits of immigration policy on the economic and spiritual effects it has on 
society. They believe that borders are despite their actual existence, an artificial 
imposition, something immoral used by the ruling classes to keep workers separate 
from each other, basically a fundamental human value. When debate is framed in 
this manner rationale discourse and progress becomes impossible, as fundamental 
values don’t exist to be changed. Debate over the merits of immigration become 
shouting matches where nothing can be accomplished, isolated instances of abuse 
are portrayed as being prevalent within the system. What started out as a dishonest 
cliche meant to keep certain groups engaged now evolves into a series of back and 
forths meant to portray each opposing side as being the fundamental opponent of 
what is good and right. Systems operating under these premises do not work; they 
cannot work. They are not working. However, it has come to define how 
government functions in a liberal democracy; it is the give and take of different 
interest groups the founders had in mind. 

The Right is equally guilty of contributing to the dysfunction which passes for 
politics in Washington. “One of the most common heard is in reference to tax cuts, 
“tax cuts let people keep more of their own money.” At an integral level, this is 
meant to justify tax and spend policies which reduce government size and action to 
their bare minimum. Much like we did with the Left let us break down this 
overused cliche. If all income belongs inherently to the individual which earns it 
through his place of employment then there can be no such thing as mandated 
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taxation, for taxation to be consistent with morality governmental income would 
have to be done in a voluntary manner, any actions coercive in nature would be 
considered theft. Not only does this delegitimize taxation as a governmental 
function but also government itself becomes delegitimized. On the surface, to 
average Americans the reality of what’s being said often appears differently. The 
idea of not having a government appears ludicrous. However, what most people 
don’t realize is that the modem Republican Party is ideologically derived from 
Libertarianism, a group of people who didn’t believe in government. Reflections of 
the extreme way conservatives go about implementing this ideal is reflected in 
states where they have significant control over state governments. What happened 
in Kansas over the last few years is a good example as an already low tax state was 
subject to even further decreases in their tax base by Republican Governor Sam 
Brownback. What ensued was a loss of revenue which caused significant closings 
of Kansas schools. Despite the obvious correlations between the tax cuts and the 
school closings Republicans in the state rationalized the reduced revenue by 
blaming every conceivable problem other than the tax cuts. It was only after a 
long stmggle that the taxes were slightly raised to plug the gap in the state budget. 
The conservative belief in an ideal completely unrealistic, that government is an 
illegitimate institution as we saw causes dishonesty and paralysis as a search for 
resolutions centers around the “government bad” ideal and alternatives which 
question that ideal are dismissed. 

Both the Left and Right have their cliches mirrored in the states they govern as 
solutions are centered around ideology, and not genuine resolutions. The 
insidiousness of this state of affairs though isn’t centered around the content of the 
cliches but in their power to shape further discourse and ideas. As society becomes 
more stratified the symbols and ideas representing this stratification will become 
even more significant and come to shape the identity of their adherents; both those 
at the top and those on the bottom. However, and if there is a silver lining it has to 
be this; systems built upon closed ideals, unresponsive to changing needs and 
environments are not sustainable. As the material and spiritual needs of the people 
continue to not be met, life becomes unlivable and alternatives arise, whether those 
in power want them to or not. 
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